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are givenof attacks on the'lil_am:ty and the pro-
perty of others. : For there it 1s evident, that
the transgressor of the rights of men intends
to male use of the person of others as a mean
barely, without taking notice that they, as
rational beings, ought always to be consi-
dered at the same time as ends, that s, only
as such, as must be able to contain in them-
selves the end of the very same action.* |

Thirdly , with regard to the casual (merito-
rious) duty towards one’s self, it is not-suffi-
cient, that the action 1s not repugnant to the
humanity in our person, as end in itself, it
must harmonise therewith also. Now there are
in humanity predispositions to greater per-
fection, which pertain to the end of nature in.
respect of the huglanity in our subject; to ne-
glect these miignt however subsist with' the
nreservation of humanity, as end in itself, but
not with the promoting of this end.

Fourthly, concerning the meritorious duty
towards others, the mnatural end, which all
men propose, 1s their own felicity. Humas-
nity would indeed subsist, were one not to
contribute to the felicity of another, but also

not to lessen it intentionally; however 1t 1s

* Let it by ho means be imagined, that the trivial, quod
ttht non vis fiert etc. can serve here for a rule or prmciple.

For it is, though with different himitations, but-derived

from the {oregoing principle; it cannor be a nniversal law,
for it rnmpr-;]w:

‘ tds not the ground ecither of the duties
towards one's self, or of the duties of love towards others,

(for many would willingly agree, that others should not
befriend thenr, provided they were but freed trom conferring
n benefaction on others.) or, finallv, of the duties owe: to
others; for the criminal would from this ground argue

against the judge who punishes him, etc.

F q but
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but a negative and not a positive consension
with humanity, as end in itseff , When every
one does not endeavour to forward the ends
of others, as much as he can. For the ends
of the subject, which is an end in itself, must,
if that representation of humanity shall haye
every eflect on me, be my ends likewise, as
much as possible.

This principle of humanity and of every
rational being in general, as end in 1tself,
(which is the chief limiting condition of the
liberty of the actions of every man,) is not
borrowed from experience, in the first place,
by reason of its universality, as it refers to all
rational beings in general, concerning which
to determine any thing no experience suflices:
secondly, because therein humanity is not
represented as end of man (subjectively) that
is, as an object, which one; of one’s self
actually makes one's end, but as an objective
end, which, whatever ends we may have,
ought as a law to constiiute the chief limiting
condition of all subjective ends, consequently
must spring from pure reason. The ground
of all practical legislation lies objectively in ihe
rule and the form of the universality, which
makes it capable of being a law (at all events
a law of nature), (according to the first prin-
ciple) but subjectively i the end; the subject
of all ends however 1s every rational being, as
end in itself (according to the second prin-
cinle: to this now is consequential the third
practical principle of the will, as chief con-

dition of its agreement with universal practical
| reas
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reason, the idea of the will of every rational
being as an universally legislative will,
According to this principle all maxims,
which cannot consist with the properuniversal
legislation of the will, are rejected. The will
is then not subjected to the law entirely, but
subjected in such a manner, that it must be
considered as self-legislative too, and on that
account first subjected to the law ‘(of which 1t
may contemplate itself as even author).
The imperatives, according to the preceding
mode of representation, namely, the universal
legality of actions similar to an order of na-
ture, or the universal prerogative of end 1n
itself of rational beings, excluded by their
commanding authority all mixture of any in-
terest whatever, as spring, because they were
represented as categorical; they were how-
ever assumed as categorical, only, because
such like must be assumed:, if one would ex-
plain the conception of duty. But that there
are practical positions which' command cate~
corically, could not be provedby themselves,
and cannot yet be done here; however one
thing might have been ‘done, namely, that
the renunciation of. all interest 1n the volitzon
out of duty, as the specifical mark of distinc-
tion between the categorical and the hypothe-
tical imperative, be notified in the imperative
itself, by any one determination, which 1t
contains, and this takes place in the present
third formule, to wit, the idea of the will of

every rational being, as an universally legisla-
tive will,

F 3 For
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For when we conceive such a one, though
a will, which ranks under laws, may still by
means of an interest be bound to this law, a
will, which is itself supremely legislative,
cannot possibly depend so much on any one
mterest; for such a dependent will would
need another law stll, to limit the interest of
“its self-love to the condition of a validity for
an universal law. *

Therefore the principle of every human will,
as an wniversally legislative will by allits mazx-
uns,* if it were otherwise perfectly clear, would
be very apposite to the categorical imperative,
as 1t , just for the sake of the idea of the uni-
versal legislation, grounds itself upon no in-
terest and therefore among all possible impe-
ratives can be the only unconditional one; or
stll better, when we reverse the position, 1if
there 1s a categorical imperative, fthatis, a
law for every will of a rational being,) it can
command, to do from the maxim of its will
onlv, as such, every thing, which at the same
time can have itself as universally legislative
for its object; for then only is the practical
principle and the imperative, which 1t obeys,
unconditional, because it can have no interest
at all at the bottom.

When we take a retrospect of all the efforts,
which have hitherto been made, in order to
discover the principle of morality, it 1s 1o
wonder why they collectively could not. but
fail. Man was considered as bound to laws

* I need not here give examples toillustrate this prinmPIE:

as these, which explain the categorical 1mperative and 118

formuie, may 2all serve for this purpose. b
y
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by his duty, but it never occurred, that he is
subjected but to his own and yet universal legis-
lation,and that heis bound to act conformably
to his own, but, according to the end of na-
ture, legislative, will only. For, were he
thought as bound but to one law (whatever it
be), this must carry with it some one inter-
est or other as Incentive or coaction, because
it did not arise as a law from his will, but
this was legally necessitated by something else,
to act in a certain manner. By this quite ne-
¢essary comsequ€nce however, all labour to
find a chief ground of duty was irretrievably
lost. For duty never resulted, but only ne-
cessity of action from acertain interest. This
might now: be either a proper or a foreign in-
terest. But then the imperative must fall out
to be conditional, and could not at all be fit
for the moral commandment. I shall therefore
name this principle the Avrowomy of the
will, 1n contradistinction to every other, which
I for that reason count to the HETERONOMY.
The conception of every rational being, who
must consider himself by all the maxims of
his will as wuniversally legislative, in order
from this point of view to judge himself and
his actions, leads to a very fecund conception
of his, namely that of a kingdomn of ends. =~
I understand by a kingdom the systematical
conjunction of different rational beings. by
common laws. As laws determine the ends
aecording to their universal validity, so, when
the personal difference of rational beings, as
also all the matter of their private ends, is
abstracted from, a whole of all ends (as. well

F 4 of
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of rational beings as ends in themselves, as of
the proper ends, which every one may pro-
pose to himself,) may be conceived 1n a syste-
matical connection, that is, a kingdom of
ends, which 1s possible according to the above
principles.

For all rattonal beings rank under the law,
That every one of them shall treat hLimsclf
and others rnot as means barely, but always
at the same time as endsin themselves. Hereby
arises however a systematical conjunction of
rational beings by common objective laws,
that is, a kingdom which, since these laws
have in view the reference of these beings one
to another, as ends and means, may be deno-
minated a kingdom of ends (though indeed
but an 1deal). ' .

- A rational being belongs to the kingdom of
ends as a mentber, when he is therein univer-
sally legislative, but also subjected himself
to these laws. He belonus thereto as a Sove-

reign, when he as Jegislative is not subjected

to' any will of another, | i
The rational being must contemplate him-
self always as legislative 1n a kingdom of ends
possible by liberty of the will, whether it be
as a member, or as a Soverelgn, But he can-
not fill the place of the latter by the maxim of
his will merely, but then only, when he s a
totally independent being, ‘without wants and
limitation of his faculties adequate to the will.
. Morality consists in the reference of all
actions to the legislation, by which only a
Kingdom of ends is possible. Thislegislaton

however must be in every ratignal being hun-
self,
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self, and arise from his will, whose principle
then 1s, To perform no action according to
another maxim, than so, that that can consist
with this being a universal law, and therefore
so only, that the will can contemplate itself at
the same time as wuversally legislative by its
maxinm., I the maxims are not by theirnature
necessarily concordant with the objective prin-
ciple of rational beings, as universally legis-
lative, the necessity of the action according
to that principle 1s named practical necessita-
tion, that 18, nurTy. Duty is not incumbent on
the Sovereign in the kingdom of ends, but it
is by all means on every member, and on all
of them 1n an equal measure.

The practical necessity, according to this
principle;’ to act, that is, duty, rests not at
all upon, feelings, incitements and inclina-
tions, buit merely on the relation which ratio-
nal beings bear one to another, in which the
will of a rational being must always be consi-
dered at the same time as legislative, because
it conld not else conceive them as ends in
themselves. Reason, therefore, refers every
maxim of the will as universally legislaiive to
every other will, and also to every action to-
wards itself, and this not for the sake of any
other practical motive whatever or future ad-
vantage, but from the idea of the dignity -of
a rational being, who obeys no law, but that,
which he at the same time gives himself,

In ithe kingdom of ends every thing has
etther a PRICE, or a nIeNITY. What has a
price, something else can be put in its place,
A5 an equivalent; whereas that, which is

F 5 raised
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raised above all price, consequently admits
of no equivalent, has a dignity.

Whatrefers to the universal human inclina-
tions and necessiiies, has a marketprice; that,
which, wilhout presupposing a necessity, is
acrecable to a certain taste, thatis,.a com-
placency 1n the mere play of the powers of our
mind to no end, a price of aﬂ ection, but that,
which constitutes the condition, on which
only something can be an end in itself, has
not merely a relanve value, that 1s,-a price,
but an intrinsic value, -that is, DIGNITY.

Now morality 1s the condition, on which
only a rational being can be an end 1in itself;
because 1t i1s possible but by it to be a legisla-
tive member in the kingdom of ends. There-
fore morality and humanity, so far as it 1s
susceptible of the other, are that only-which
has dignity. Address and diligence ‘in labowr
have a marketprice; wat, a lively imagina-
tion, and humour, a price of aftection:
whereas veracity 1n promising, and benevo-
lence from principle, (not from instinct,) have
an 1ntinsic value: Neither nature, nor art
contains any thing which, were they wanting,
could be put in their place; for their value
consists not in the effects which follow, not
in the advantage and use, which they aftord,
but in the sentiments, that is, the maxims of
the will, which are ready to manifest them-
selves in this manner in actions, though the
consequences-should notbefavourable to them.
These actions require no recommendation from
any subiective disposition or taste whatever,
to consider them with immediate favour and

compla-



complacency ; no -immediate propension or
feeiing for them: they exhibit the wall, which
performs them, as an object of- 1mmed1a[e re-
verence, to Whlch nothmtr but reason 1s re-
quired , to tmpose them on the will, not to
obtain them from 1t by flattery, which, with
regard to duties, would be a contradiction.
Tlus estimation enables to cognise the value
of such a cast of mind, as a dlgmty, and puts
it inhnitely above all price, with which 1t can
be neither computed, nor compared, without
a violation, in a manner, of 1ts sacredness.

What 1s it, now, which entitles the moral
eood mmdedness or virtue to have so great
pletemmns? It 1s nothing less than the share,
which 1t procures the ratlonal being in the uni-
versal legislation, and hereby renders him fit
to be a member in the possible kingdom of
ends, to which he i1s destined by his own na-
ture, as.end in itself, and for that reason as
legislative in the kingdom of ends, in regard
of all laws of nature as free, obedient to those
only, which he himself gives and according
to which his maxims can belgng to an uni-
versal legislation (to which he at the same
time submits himself). For nothing has a
value,: but what the law determines to it.

The legislation itself, however, which de-
termimes all value, must on that account
have.a dignity, that is, an unconditional, in-
comparable value, for which the word reve-
rence only furnishes the suitable expression
of the estimation, in which a rational being

holds 1|: Auronomy 1s therefore the glound

of



02 ESSAYS' AND

of the dignity of the human and-of every ra-
tional nature. . - |

The three mentioned modes,- to represent
the principles of morality, are at bottom but
so many formules of the samne law, one of
which unites 1n itself the other too. However
there is a distinction in them, which 1s rather
subjectively than objectively, practical, name-
ly, for the purpose of bringing an idea of
reason {according to a certain analogy) nearer
to intuition and thereby to feeling. All max-
1ms have

1. A forin, which consists 1n the univer-
sality, and here the formule of the moral im-
perative is expressed thus, That the maxims
must be so chosen, as if they should be vald
as universal laws;

o. A maxim, to wit, an end, and the for-
mule runs thus, That the rational being, as
an end according to his nature, by consequence
as an end in itself, must serve every maxun
for limiting condition of all merely relanve
and arbitrable ends. |

5. A complete determination of all maxims
by the formule, That all maxims from the
proper legislation shall harmonise, with a
possible kingdom of ends, as a kingdom oi
natureX The progression is made here, asby
the categories of the uniTY of the form of the
will, (its universality,) of the PLURALITY Of

¥ TElEOIGET Considers nature as a kingdum of ends, Moral
as aPosﬁﬂﬂﬁ}inﬂ'dﬂm of nature. There the kingdom of qnds
is a theoretical 1idea, for the explicatiﬁn of Wll;}[ ex1sts,
Here 1t 15 a Prqctical idea, to bring to pass that. which dotl
not exist. but which may by our actions become actual, aud

indeed conformably to this very idea. q
1€
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the matter, (the objects, that is, the ends,)
.nd of the TorariTy of the system of it. Tt
is better however, in this moral judgment,
always to proceed according to the strict me-
thod, and to build fipon the universal formule
of the categorical imperative, namely, Acr
ACCORDING TO THAT MAXIM, WHICH CAN
AT THE SAME TIME CONSTITUTE ITSELF AN
UNIVERSAL LAW. Butin order to procure an
nlet into the minds for the moral law, 1t 1s

very useful to carry the same action through
the said three conceptions, and to ler it ap-

proach, as much as possible, towards mtui-
tion.

We may now end with what we bhegan, to
wit, the conception of an unconditionally
oood will. That will is absolutely good, which
cannot be bad, consequently whose maxim,
were it made an universal' law, never can jar
with itself. Its chief law is this principle:
Always act according to that maxim, whose
universality as a law thou canst at the same
ime will; this is the only condition, on whach
a will can never be inconsistent with itself,
and such an imperative 1s categorical. As the
vahdity of the will, as an uniwersal law for
possible actions, has analogy to the universal
connection of the existence of things according
to universal laws, which 1s the fornial of nature
In feneral, so the categorical imperalive may
be thus expressed also: A€T ACCORDING TO
MAXIMS, WHICH AT THE SAME TIME CAN
HAVE THEMSELVES AS UNIVERSAL LAWS OF

NATURE FOR OBJECT. - Thus stands the for-
mule of an absolutely good will.

Rational
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Rational nature distinguishes itself from
other natures, by proposing an end for itseif.
This would be the matter of every good will,
But, as in the 1dea of an absolutely good will
without a restricting condition (of the attain.
ing of this or of that end), every end to bhe
effected, must be entirely abstracted from, (as
that Would make every will but negatively
good,) so the end here must be thought not
as an end to be effectuated, but a SELF-SUFFI-
CIENT end, consequently but negatively, that
1s, which must never be acted against, nor
esteemed as a mean barely, but always as an
end at the same time 1n every volition. This
cannot be but the subject of all possible ends,
because this 1s at the same time the subject of
a possible absolutely good will; for this can-
not, without 1mply1ng a contradictiqn, be
less valued than another object. The prin-
ciple, Act in reference to every rational being
(thyself and others) so, that thy maxim may
at the same time be valid as an end in itsell,
1s therefore identical at the bottom with the
principle, Act according to that maxim, which
comprises 1n 1tself at the same time its proper
universal validity for every rational beng.
For, that I shall limit my maxim in the use
of the means to every end to the condition of
its universal validity, as a law for every sub-
ject, savs as much, as that the subject of
ends, that 1s, the rational being himsel,
must never ground the maxims of actions as
mean barely, but as chief limiting condition
in the use of all means, that is, always as an

end at the same time. ‘
Hence
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Hence follows indisputably,: That every
rational being, as end in itself, must con-
sider himself in regard of all laws, to which
he may be subjected, at the same time as unl-
versally legislative, because this very htness
of his maxims for universal legislation distin-
guishes him as an end in itself, in like man-
ner, as this his dignity (prerogative) will
have it so in preference to all mere beings of
nature, that he must always take his maxims,
if I may so express myself, from the point of
view of himself, but at the same taime of every
other rational being as legislative, (who 1s on
thataccount named person). In thismanner isa
world of rational beings, (mundus iuteiligibilis)
asakingdom of ends, possible, and that by the
proper. legislation of all the persons as mem-
bers. Accordingly every ralional being must
act, as if he were always by his maxims a
legislative member in the umiversal kingdom
of ends. The formal principle of these maxims
is, Act as if thy maxim should at the same
time serve for an universal law (of all ratio-
nal beings). A kingdom of ends is but pos-
sible according to the analogy witha kingdem
of nature, but that according to maxims only,
that is, rules imposed on one’s self,’ this ac-
cording to laws only of efhcient causes exter-
nally necessitated. Notwithstandine which,
the whole of nature, though 1t 1s conside:cd
as a macline, vel, so far as it has reference to
rational beings, as their ends, 1is for this
reason denominated a kingdom of mnature.
Such a kingdom of ends would actually be
brought about by maxims, were they univer-

Sally
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sally observed, whose rule the categorical im.
perative of all rational beings prescribes. But,
though the rational being, otwuhsL'mdnw
he himself should punctuall} observe this
maxim, cannot expect, that every other will
on that account be true te it, or that the king-
dom of nature, and its order conformable-to-
end, will harmonise with him, as a suitable
member, to bring to pass a kingdom of ends
possible by himself, that is to say, will favom
his expectation of felicity; the law, Act
according to maxims of an universally ]erus—
lative’ member of mmel} possible Lmﬂ*aom
of ends, remains in its full force, because ; it
1s categorically commanding. And herein

consists the paradox, That the dignity of hu-
manily merely, as a ratonal nature, without

any other end whalever Lo be accomplished
by 1it, or advantage, consequently the reve-
Tence for a niere 1dea , should serve for an In-
dispensable precept of the will, and that the
sublimity of it dn eatl}f consists 1 their mde-
pendence of the maxim on all such springs,

and the worthiness of every rational sub,ect
to be a ]errlshme meniber 1n the kingdom of

ends ; elsc he would need to be 1epmau‘uul
as subjected but to thenatural Jaw of hisrauts.
Though the kingdom of mnature, as well a3

that of ends, should be thoueht as united
under ’ISOVETEIU‘H and the latter should there-

by remain no lann‘er a nrere idea, but obtam
true reality, that would indeed receive by this
the accession of a strong S])llllﬂ‘ but never an
augmentation of its intrinsic value; for, this

anthbmndm even this only llimited Law-
oly el
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giver must always be represented, as if he
]udrred the value ofrational béings but accord-
ing to their disinterested cunducL prescribad
bv themselves from that idea merely. The
essence of things-is not altered by them ex-
ternal relauons, and what only, without
thinking of the latter, constitutes the ahsolute
value of man, according to tlils must he be
]udﬂed by Whmnsoevel it be, even by the
Supreme Being himself. WIUﬁ ALITY then 18
the relation of activns to the autonomy of the
will, that 1s, the possible universal legisla-
tion by the maxims of the will. The action,
which can consist with the autonomy of the
will, is ricir; what doth not agree with it,
is 1Lrict.,  The will, whose maxims neces-
sarily harmonise with the Jaws of autonomy,
1S 2 SACRED), ﬂ]:)sc»]uteljr good will. The de-
pendence of & will not nbsolutc v good on the
prmeiple of autonomy (the moral neccssltatlon)
is opLicaTIoN. Thiscannot therefore extend
to a sacred beinfr The Ob,ecm € nwessn}f Uf
an action imm obhﬂatlon 1s named DUTY.

It may now be easily explamed from’ what
has been Driefly sad, how it h’lppens that,
though we conceive by the conception of duty
a subjection to the law, we thereby repr esent
to ourselves at the same time a certain sub-
limity and dignity in that per son, who dis-
charges all his duties. For there 1s m‘deed no
sul)hmlw in him, so far as he 1s subjected to
the moral law, but by all means, so tar as he,
with regard to the very same law, is at the

sune time legislative, and but on that account
subordinate 1o 3, YWe have likewlse shown

Voi, L. | G above,
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ahove, that neither fear, nor mclmatmn , but
mernel*gr reverence for the law, is that spring,
which can give the action a moral value. Our
own will, so far as it acts but under the COT-
dition of unwersal legaslation possible by its
maxims, this will, 1 say, possible to us in
idea, is the proper object of reverence, and
the dlonlty of" humanity consists in tlrus very
ablhtv of bemcr universally legislative, though
on condition of being subjected itself at 1he

same time to thlS leﬂ'lslatlon.

-

"Tar AvTOoxNOoMY OF THE Wing

chief Principle of M"orality.

Autononny of the will is that quality of the
will, by which it is a law to itself (indepen-
dentl}r on every guality of the objects of voli-
tion). The principle of autonomy then is,
Not to chuse otherwise, than so, that the
maxims of one’s choice are at the same time
comprehended as an universal law in the same
volition.. That this practical rule is an mipe-
rative, that is, the will of every rational
being is of necessity boufid to it as a condi-
tion, cannot be proved by the mere dissection
of the conceptions comprised in 1t, because 1t
is a synthetic position; we would need 10
pursue our researches beyond the cognition of
objects to a critic of the subject, 1hat 15, {0

pure practical reason, for this symheuo
I ~ posilion,
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f0sition , which commands positively, must
be cognised totally a priort, but this business
does not belong to.the present section. How-

ever, it may be perfectly evinced by the r:ere

dissection .of -the conceptions of morality,:
that the said principle of autonomy isthe on:y
principle of moral: ¥or by that operation it

is found, that its principle must be a catego-
rical imperative, but this commands nothin

7
tw

more or less, than does directly this antononiy.

frr

‘1

Tur HETERONOMY OF THE WILL
as

the Source 0 f all spurious P‘rinciples of Morality.

When the will seeks the law that is to de-
termine it any where else, than in the fitness
of its maxims forits own universa! levislation;
consequently, when 1t, proseculing its in-
quiries without itself, seeks that law in the
quality of any one of 1ts objects whatever, the
result is always heteronomy. The will then
doth not give itself the law, but the object by
1ts relation to the will gives the law to the
will. - This relation, whether it rests upon
inclination, or upon representations of reason,
adllows but hypothetical imperatives to become
possible: I ought to do something, because
Lhave a mind to do something else. Whereas
the moral, consequently caiegorical imperative

$2vs, I ought to act so or so, though I should
have a mind to nothing else. For examyie,
that says, I ought not to lie, if I wish tc pre-

G 2 serve

’
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serve my credit; but this, T ought not to
lie, though it should not be productive of the
simallest dls grace to me. The latter must there-
fore abstract 5o far from every object; that
this shall have no influence at all'on the will’
in order that practical reason (will),notmerely
foreign interest, may administer, and show
its chief leglslanon by its own commandmn‘
authority. I ought, for instance, to endeavour
to promote the happmess of ethers not as if
I had an interest in 1t, (whether by i‘mmediale
inclination, or any one complacency indirect-
1y by reason,) hut merely becanse :the maxin,
which excludes 1t, cannot be comprehended
mn the same volition as an universal law.

‘7

DivisIoN
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| . DIVISION |
ofall;iossibl'g:Piriﬁciples ofMorality
| . from the
adopted fundamental Conceptions
If of Heteronomy.

Human reason, as well here, as every-where
els¢ In its pure use, took hitherto, so
Jong as a critic'was wanting to it, every pos-
sible wrong way, “ere it succeeded in hinding
out the right one. :
- All' principles; which arise from heterono-
my, -are either empirical .or rational. The
former, from the principle of reLICILY, are
built upon ‘either the physical or the moral
feeling, the latter, from the principle of
PERFECTION, either upon its conception of
reason, as possible eftect, or upon the con-
ception of a self-suflicient perfection: (the will
of God), as determining cause-of our will,

Empirical principles are by-<no means fit for
a foundation of moral laws. - For the univer-
sality, by which moral laws ought to_be valid

for all rational beings withont distinction,
the unconditonal practical mnecessity, which
is thereby imposed on them, vanishes, when
their ground is talien from the peculiar economny
or disposition of huinan nature, or from-‘the
casual circumstances attending it. The prin-
aple’of proper felicity, however, is the.most
repudiable, not merely because it is false, and
that experience contradicts the pretence, that
welfare depends on good coniduct, and not

, 63 merely
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merely because it” contributes nothing at all
to- the founding of morality, as it is totally
different to make a happy man, and to make
a ¢cood man, to make him prudent and skilful
in atiending to his own 1mterest, and to male
him virtuous; but, because it bottoms mo-
rality upon springs, which undermine it, and
destrov 1ts whole sublimity, as they put the
motive causes of virtue and those of vice into
the same class and teach, only how to make
the best calcalation, but blot out.entirely the
specific distinction between them; whereas
the moral feeling or sentment, this opinia-
tive peculiar sense (however superficial the
reference to 1t 1s, as those, who cannot Hunk,
believe to help themselves by feeling, even
in what concerns universal laws merely, how-
ever little feeiings,” which, according to the
degiee, are by nature infinitely different from
one another, furnish an equal . standard of
good and of bad,nay,one by his feeling cannot
judge at all for others 1n a valid manner), this
opiniative peculiar sense * remains nearer L0
moralitv and to its dignity, by doing virtue
the honour to ascribe to her inmediately the
complacency, and the high esteem for her,
and, as it were, does not say Lo her face, that
it is not her beauly, but interest or proft,
which binds us to her.

* T reckon the principle of the moral feeling to that of
felicity . bacause every empirical interest, by the agreeable.
ness, which yields but something, whether it be 1mme-
diately and without 2 view to advantage, or in consideration
of this, promises an addition to wellare. In hke manver
must one reckon, with Hurcreson, the principle of par-

cipation in the happiness of others to the same moral sense

adopted by him.
Among




"TREATISES. 105

Aniong the rational principles '01{ grounds
of reason, of morality, the ontelogical con-
ception of perfection, (however void, however
vague, consequently useless it is, to find out
in the immense field of possible reality the
greatest sum suitable to us, how much soever
it has, in order to distinguish the reality, in agi-
tation at present, specifically from every other,
an inevitable propensity to go in a circle, and
cannotavold to presuppose in secret the mora-
lity, which it ought to explain,) the ontological
conception of perfection is -better than the
theological, to derive it from a divine - all-
perfect will, mot merely because we cannot
apprehend 1its perfection immediately, but
can deriveitfrom our conceptions only, among
which that of morality is the most eminent,
but because, when we do not do this, (as it
were it done, would be a gross circle in ex-
plaining) theyetremaining conception of this
will from the attributes of ambition and de-
sire of dominion, combined with the dread-
tul representations of potency and of emula-
tion, must lay the foundation of a system of
morals, which is directly opposed to mora-
lity.
- But were I obliged to choose between the
conception of the moral sense and that of
perfection in general, (both which do not
derogate, at least, frommorality, though they
as foundations are not at all fit to support it),
I would determine for the latter, because it
witholds, at least, the decision of the question
from the sensitive faculty and appedlsto the tri-
bunal of pure reason, and though iteven decides

G 4 nothing
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nothing here, 1t preserves unadulterated the in-
definite. idea (of a will good in itself) fora
hearer determmauon.L

- Besides I believe I mmay be excused from a
prolix refutation of all these systems. Their
reiutation is so easy, it 1s in all probability
so well understood by those, whose office
requires of them to declare themselves for
one of these theories, (as auditprs may not
brook the delay of the judgment), thatit would
be but a very superfluous labour.. But what
inierests us more at present, 1s, to, linow, That
these principles.set forth noLhmtr but hetero-
nomy of the will as the first ground of mora-
iy, and for that reason must of necessity
miss their aum.

 XVherever an object of the will must be laid
a$ a foundation, in order Lo prescribe to the
wrl the rule, which determines 1it, the rule
15 nothing but heteronomy; the imperative
is'conditional, if or because one wills this ob-
]ect one ought to act so or so; consequentl}r
it never can- command morally, that s cate-
gorically.  VVhether the object determine the
will by means of inclination, asin the prin-
ciple of proper felicity, or by means of reason
directed to objects of our possible will n
general, in the principle of perfection, the
will never determines itself imnediately by
the rePresentatmn of the action, but only by
the spring, which the foreseen -effect of the
acuon produces; I ouglit to do somethin g,
because I will something else and, here anmhel
law must be laid as a foundauon in my sub-

ject, according to which I of necessity will
this
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this other thing, which law again requires an
imperative, to limit this maxim, For, as the
incentive, which the representation of an ob-
ject possible by our powers 1s, according to
the natural quality of the subject, to exercise
on his will, belongs to the nature of the sub-
ject, whether 1t be to the sensiuive faculty,
(inclination and taste,) or to understanding
and to reason, which, according to the pecu-
liar ceconomy of their nature, exercise them-
selves on an object with complacency; so
nature gives, the law, which, as such, must
not-be .cognised and proved by experience
only, consequently it is in itsclf contingent
and thereby unfit for an apodictical practical
rule, such as the moral rules must be, but 1t
s .always heteronomy only .of the will, the
will does not give itself the law, but a foreign
incentive gives it, by means of a nature of the
subject’s, disposed for the receptibility of this
MCENEIVEs - .-

T
The a%solufely good will, whose principle
must be a categorical imperative, comprises.
then, with regard to all objects indetermi-
nately, merely the rorm oF voriTioN In
general; as autonomy, that s, htness of
the maxim of every good will, to constitute
itself an universal law, which the wall of -
‘every rational being imposes on himself, with-
out forming a basis of any other spring or in-
terest whatever. |

Low such a synthetic practical position @
priori is possible, and why it 1s necessary, are
problems, whose solution lies no longer

* . - b
within the sphere of the metaphysics of morals,

G 5 no,
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no, nor have we maintained its truth here,
much less pretended to have a proof of it in
our power. We showed but by unfolding
the conception of morality, about to be in
universal use, That an autonomy of the will
adheres to it, or rather founds it. Whoever
then holds morality something, and not a

. o R |
chimerical 1dea without truth, must at the

same time admit the above-mentioned prin-
ciple of it. This section, as well as the first,
is analytical merely. That morahty now 1s
no fancy, which follows when the categori-
Gal imperative together with the autonomy of
the will is true and as a principle a prior:
absolutely mnecessary, requires to be evinced
by a POSSIBLE SYNTHETICAL USE OF PURE
PRACTICAL REASON, but which we dare not
hazard, without lettinga cartic of this faculty
of reason itself precede, of which we have to
trace in the following and last section the
principal lineaments suflicient for our purpose.

SECTION



SECTION FIL

TRANSITION FROM THE METAPHYSICS OF
MonALS TO THE CRITIC OF PURE PRACTICAL

BEASON.

The Conception of Liberty is the Key to the
' 'Emposition of the ./Iutonomy of the 1 il.

he wiLL is a species of causality of living
-~ beings, so far as they are ratignal, and
LIBERTY is that property of this causality, that
it can be eflicient independently on foreign
causes deternuming 1t; 1n the same manner as
the NECESSITY OF NATURE 18 the property of
the casuality of all irrational beings, te be
determined to activity by the influence of ex-
traneous causes.

The above exposition of hiberty is nega-
tive, and therefore of no use, in order to per-
spect 1ts essence: however a positive concep-
tion, which is more abundant and fructuous,
arises out of it. Asthe conception of a causa-
lity carries with it that of laws, according to
which, by something, which we denominate
cause, something else, namely, the effect,
must be posited or laid down; sa liberty,
though it is not indeed a property of the will
according to laws matural, is not for that rea-

son entirely lawless, but must rather be a
causality according to immutable laws, but

of a peculiar sort; for olherwise a free will
would be a mnonentity. The necessity of

nature
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nature 15 a heteronomy of eflicient causes:
for every effect is possib’e but according 15
the law, that something clse determines the
efnclmt cause to caus'illt}f; What then can
the liberty of the witl be, but autonomv, thas
is, the property of the will, to be a law 1o
itsclf?  But the position, The will is in all
actions a law to 1itself, denotes but the plm-
ciple, to act accor dmtr to no other maxim,
than what can have 1tse‘f as an universal law
for object. But this 1s exactly the formule of
the categorical 1mpcerative and the principle of
monht}r therefore a free will and a will under
moral laws are 1dentical.

When hibertv of the will 1s presupposed,
morality -together with its principle follows,
by the mere dissection of its conception. How-
ever the. latter 15 always a synthetic position:
an absolutelv good will 1s that, whose maxim
can always comprehend itsclf, contemplated
as an universal law, in 1tself, for that pro-
perty of the maxim cannot be found by dis-
section of Lhe conception of an absolutely good
will.  Dut such SynLhetiC positions are pos-
sible but by both cognilions being conjoined
by the conneclion with a third, wherein they
are both to be met with. The positive COn-
ceplion of liberty creates this third, which
cannot be, as in physical causes, of the na-
ture of the sensible world, (in whose con-
cePtlon the conceptions of SOll‘lethl'ﬂ“‘ as cause,
in relation to something else as, effect coin-
cide). What this third is, which liberty pomts
out to us, and of Whmh we have an idea @

priori, cannot be yet shown, nor the deduc-
{100
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gon of the conception of liberty from pure
PlﬂthC’ll 1'¢ason, :md wath it the POqSJ,blley-
of a catecorical imperative, , rendered coriceivs
able, but 1991111 es stili sonie preparing.

LisERTY nust be presupposed as a Property
of the TVl Of all.?‘ational Bemgs,

Tt is not “cuouch, that we ascribe liberty to.
our will, w hatever l)e the ground, 1 we have'
not suflicient reason to attribute the same [1-
berty . to all rational beings hikewise. Tor as
lnolahtyr serves us for a ]Em as rational beings
merély, it.must be'valid for all rational b(,mf- |
too, and as it must be derived from the 1)10-—
perty or liberty only, so liherts mustbe evinced
to he ¢ a property oi thewill o all 1.$1L1011'ﬂbt:1m_15,’
and 1t 15 not enou;h, to prove it from certain
opiniative éxperiences of humannature (thouch
this 1s impossible and it can be proved « priort
only,) but it must be proved as an aclivily of
rational beings in general who are endowed
with a will,  Every being, which cannot act
bul wnder the idea Gf liberty,1s on thataccount,
m a practical view, actuallv free, thar is, all
faws, which are inseparably cmuumed with
hberty, are valid for 1t, as much, as 1 its will
m 1tself even were declared iree and valid in
thLOrLLICﬂl phl‘omphx B ImamLam Thatwe

* adorjt thls method, suflicient to our purpose, of but
assuming” hiberty as laid as a foundation ieidea w rerelv by .
raonal beirn 25 it their actions, th order not 10 be nbhf"ﬂd
to prove liberty in s theoretical view also. For I.hﬂll“-"ll
the Latter should even beleft wauscided, tlch laws are valid’
tora being, which cannoraet othierwise. thar nndder the idea of,
11;111bL1L\ y Inwvs, whichwould bind a being, were it actually
free. Ve cun L]lLI‘EiUIL tase ollselves hur:.. ol a burden,
which lies lie; avy upun the tieory,

must
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must necessarily lend to everv rational being,
who has a will, the idea or liberty, under
which only he acts. For in such a bemg we
cogitate a reason, which is practical, that is,
has causality 1n regard of its objects. Now a
reason cannot possibly be thought, which,
with its own consclousne$s in respect of its
judgments, receivesadirection;from any thing
else, for then the subject Would ascribe the
determination of judgement, not to. this rea-
son, but to an incitement. Reason imust con-
sider itself as author of its prmmples, inde-
pendently on toreign influences, consequently
it must, as practical reason, or as the will of
a rational being, be contefnplated by 1tself as
free; that is, the will cannot be a proper will
but under the idea of Iibertv, and must there-
fore be attributed in a practical view to all ra-

tional beings.

Of the In;er‘esb which s inse;;'arablé from the
 Ideas of Morality.

We have at last reduced the precise' COm~
ception of morality to the idea of liberty’; but
we cannot prove this, as something ‘actual,
in ourselves and in human nature;  Wwe per-
ceive that we must but preSupp()Se 1t 1f we
would conceive a being as rational, and en-
dued with consciousness of his casuahw with
recard to actions, that 1s, a will, and thus
we find, that ior the same reason- we must
attribute to that bemg endowed with reason
and a W]ll this propertv, to wit,, to determme

4 * u o0m=

The |
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The consciousness of a law of action; how-
ever, flows from the presupposition ot these
ideas: .that the.subjective principles ot actions,
1. e. maxims, must always be so adopted, that
they may be valid objectively too, that is, uni-
versally ‘as principles, consequeritly may: seive
for our own universal.legislation: But why
ought I to subjectmyself as a rational being
in general to this principle,: eonsequently
thereby all other beings also, endowed with
reason? I grant, thatmo Interest spurs me ‘on’
to this, for that would yield no categorical
imperative; I must however of necessity tdale
an nterest 1 this, and perspectthow that
happens; for this ought is properly a volition,
wlich is valid for every rational being oh cén-
diron that. reason: were practical with- hime
without 1mpediments; ~for beings who, like
us, are aftected. b asensitive:aculty, as springs
ot another sort, with whom that, which rea-
son of 1tself'would do, doth-not always hap~
pen, that necessity of action'is named but
oughé, and the subjective necessity is distin-’
guished from theé.objective one.

Thuys it seems ;. as if . we presupposed in the
idea of liberty but the moral law, namiel., the
principle of the autonomy of the will jtaeli,
and could not prove its realitv and obieciis e
necessity of itself, and in that we would eain
something véry considerable indeed, b- having
determined the genuine. principle, at least
more precisely, than had otherwise bewn done,
])_ut with respect to its validity, and the prac-
lical neceysit- o subjecting ourselves to it, we
Would have made ne.progress; for we could

give
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give no ‘satisfactory answer to him, who
Cinquired, why the universal validity of ouy
maxim, as a law, must be the 1imiting COT
dition of our actions, and whereupon we
found the value,we sét 011 this mode o, acling,
which value must be so great, that therc can
be no higher Interest, and how 1t happens,
that thereby only man believes to fecl his per-
sonal worth ; 1n comparison of which, thar of
any agreeable situalion whatever 1s to be held
of no consequence at all.

It 15 true we find, that-we can take an in-
terest in.a personal quality,~ which caries
with it no interest whatever of the state, if
that makes us but capable Lo participate i:lm
in case.reason should otiectuate the disty lblllloﬂ
oi it, that 1s, that the mere wortliiness of
bcmn* happy, even without the motive, Lo
Pmmke, o this felicit', can interest o1 kacki:
but this judgment 1s in fact but the eflect of
the forescen 1importance ot moral laws, (when
we separate ourselves by the 1dea of hberly
from all empirical interest,). but, that weonght
to separate ourselves troni this, that 13, to
contemplate ourselves. as iree in acliny, and
nevertheless hold ourselves subjected to cer-
tain laws, 1 order to -hnd a.value m our por-
SON Mer elv , which can make good to us every
loss of what o1ves a value Lo our state, and
how this 1s pomble consequently wherefore
tle morgl laww binds, we cannol yet perspect In
such a manner.

A sort ol circle occurs here, 1t must be (reely
aclinowledeed, which, it wou'd scem, there
s no getling out of.  We suppose ourseives

11
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o the order of eflicient canses as free, for the
purpose of Cogimtil}g ourselves in Lh(,t order of
ends under moral laws, and we cogiiate our-
selves afterwards as subjected to these laws,
because we have altributed te ourselves the
liberty.of the will, {or hibertv and veper le-
gislation of the will are both autonomy, con-
sequently alternate conceplions, Gt which hows
ever the one cannot on that account be n-edt
to explain the other and to give a wrovnd
it, but at most, 1m order, m a lozica: view,
to reduce seeminely different repre-eniailens
of the very same object to a single concention
(like different fractions of cqual contents Lo the
smallest expression).

An expedient however remams for us siill,
mmely, to mvestigate, Whether, when we
conceive ourselves as cflicient causes & prior,
by liberty, we do noi occupy another station,
than when we reépresent ourseives according
lo our actions as eliects, which we see before
IND

There 1s an cbservation, to svhich no great
subliity of thought is requisite, but which
the most common understanding may be sup-
posed to male, though, 1n 1ts own way, by
an obscure distinction of judgment, which it
names fecling, to wit, That all represen-
lattons, which occur to us without our arbi-
trament, (like those of the senses,) enable us
to coonise Lhe objects in no other manner, than
as thev aflect us, whereby, what Lhey may be
in themselves, remains unknownto us, con-
sequently that, asto this species of representa-
lons, we can thereby allain, even with the

Vor, 1. H

oreatest
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greatest attention and clearness, of which the
understanding is capable, melehr the couni.
tion of the phcnonmm but never of the tun a3
in themselves. As soon as this distinclion is
made, (perhaps by the disunction observed
between the 1'ep1'esentati0ns, whaich are Lﬁi\'en
us from elsewhere, and by which we are pas-
sive, and those, which we beget owrselves
only, and whereby we evince our aciiviiv))
it follows of course, that besides the phano-
mena something eise, which 1s not phanome-
non, must still be granted and supposed,
namely , Lthe things 1n themselves, though we
naturally concede, that, as they never can by
knowm to us, but only as they aflect us, we
can neither gel nearer to them, nor ever know
how they arve in themselves. This must tur-
nish a ‘distinction, though rude, betveen a
sensible world ana an mrelligible one, the for-
mer of which, according to the (lﬂielenw of
the sensitive fdcuhy in many contemplators
of the world, may be very diflerent, whilc
the laiter, which forms its basis, alwavs re-
mains the same. Iven man, ﬂLCOldlI]”‘ to the
knowledge, which he has of hi nself by in-
ternal sensation, dares not presume {0 COQNI3e
himself, as he is in bimselt, I'or as he dot
not create himself, and receives his con-

ception, not « priori, but empirically, it 13
natuval, that he can get mformation of hun-
self by the internal sense and consequently
but by the phanomenon of his nature, and the
manner 1 which his consciousnessis aiiected,
but he must of necessity, besides this quality

of his own subject composed of mere ph.no-
Mmena,
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mena, assume something else lying as a foun-
dation, namely, his I, asits nature may be
in itself, and therefore to count himself, with
respect to Lthe mere perception and receptibility
of sensations, to the sensible world, but in re-

oard of what may be pure activily in him, (of
tl at, which attams consclousness not at all
by Tection of the senses, but immediately,)
1o the mntclli ﬂzb’c world, which he however
linows No f'n ther.

Sucha conclusion must the man of reflection
infer of all things that may occur to him; itis
perhaps to be met with m even Lhe most com-
mon understanding, which, as you know, is
very much inclined always to expect relative L.l}’
to objects of sense something mmvisible, active
of itself, but marrs it again, by immediately
(if T may use the word 1n this acceptation )
sensualising this invisible, that 1s, wishine
to render it an object of mtuition, and 1is
ihereby not in the smallest aegrec wiser,

tian actually finds 1 himself a faculty | by
which he distinguishes himself from all other
things, ay, from himseclf, so far as he 1s affected
by objects, and tins faculty 1s nrasox. This,
as pure self-activity, 1s elevated above the
UNDERSTANDING even, which, though itis
a self-activity likewi<e, and does not contain,
like sense, representations merely, which arise
~but when one is aflected by things (consc-
quently passive), cannot produce any other
conceptions from 1ls activity, than what serve
to bring the sensible representations wnder rules
merely and thereby Lo unite them in one con-
sciousness, without which use of the sensitive

H 2 faculty
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faculty itcould cogitate nothing atall, whereas
reason under the name of i1deas discovers a
spontaneity so pure, that it thereby goes far
beyvond what the sensual faculiy can furnish
1t, and shows 1ts most 1mportant business in
distinguishing the sensible, and the intelli-
gible, world one from another, and thereby
pointing out to the understanding its limits.

Wherefore a rational being must contem-
plate himsell, as ax iNTErricEwce, (there
fore not on the side of his inferiour powers)
not as pertaining to the sensible world, butto
the intellzgible; consequently he has two
stations from which he can consider himself,
and cogmise laws of the use of his powers,and
by consequence all his actions, first, so faras
he belongs to the sensible world, under Jaws
of nature (heteronomy), secondly, as belong-
ing to the intelligible world, under laws,
which are founded, independently on nature,
not empirically, but in reason merely.

As a rational being consequently appertain-
ing to the intelhgible world, man can never
conceive the causality of his own will, bt
under the idea of liberty; for independence
on the determinate causes of the sensible world
(such asreason must always attribute to itself)
1s hiberty. With the idea of liberty is now
inseparably .combined the conception of auto-
nonvy, but with this the universal principle
of morality, which in idea forms the basis of
all the actions of rational beings, in the same
manner as the law ofnature of all phenoment.

Wehave nowremoved the suspicion, which

we caused above, that a secret circle was v
) | yolved
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volved in our inference from liberty to the
auiononiy and from this to the moral law, that
we laid the 1dea of Iiberty as a foundation but
for the sake of the law, 1n order to infer this
aftevwards from liberty, consequently could
give no ground at all fm the moral law, but
only berr the question, which good-minded
souls w ould willingly erant us, but whichwe
could never set forth as an evincible position.
Fer we at present percerve, that, when we
think ourselves free, we lranspose ourselves
as members to the 1ntelligible world, and
coonise the autonomy of e will, togelher
with its consewuence, moralily; but if we
think ourselves ubnlﬂ'{,d we consider our-
sclves as belonging at once to “the sensible
world and to the 1nLelhglble.

How is a catcgorfcal Innperative possible 2

The rational being reckons himself as in-
tellizence to the lntelhﬂlble world, and, mcrely
a3 an eflicient cause peu'unm% Lo th:;, does
he name his causality a wirr. On the other
s1de he 1s conscious to himself of his being a
part of the sensible world too, 1n which his
actions are met with as mere phenomena of
that causality, but whose possibility cannot
be perspected from this causality, which we
do not know, but instead of which those
actions, as determined by otlier phenomena,
n“nncl}, appetitions and inclinations, must
be considered as belongine 1o the sensible
world,  As a mere member of the 11116111’311)1@
world all my actions would therefore be. per-
tectly conformable ‘to the principle of the au-

5 tonomy
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tonomy of the pure will; as a mere part of
the sensible world they must be taken to be
totally conformable to the natural law of ap-
petitions and inclinations, consequently to
the heteronomy of the will.  (The former
would rest upon the chief principle of mora-
lity, the latter upon fehicity). As the intelli
gible world, however, comprehends che ground
of the seusible, consequently its laws also, there-
fore 1 regard of my will (which appertains
to the intelligible world entirely) is imme-
diately legislative, and of course must be con-
ceived as such, so I cognise myself as an in-
telligence, though on the other handas a being
beloncrmcr to the sensible world, yet subjected
to the law of the former, that 1s, reason,
which comprises its law 1n the 1dea of liberty,
and thereiore 1o the autonomy of the wall, con-
sequently I must consider the laws of the in-
telligible world as imperatives for me and the
actions conformable to this principle as duties.

And thus are categorical imperatives pos-
sible, by the idea of lLiberly making me a
member of an intelligible woxld, whereby,
were 1 such only, all my actions would al-
ways be conformable to the autonomy of the
will, but as I intuit, that 1s, Immediately
apprehend, myself at the same time as a men-
ber of the sensible world, ought to be con-
formable thereto, which caregvncal ought (or
shall) represents a synthetic position a priori, by
superadding to my ‘will affected by sensibleap-
petites theidea of the very same pure will practr-
cal of itself but belonging to the intelligible
world, which will comprises the chief condition

of
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of the former according to reason ; nearly in the
same manner, as are superadded 10 the intuitions
of the sensible world conceptions of the under-
standing, which of themselves signify nothing
but legal forms 1n the general, and ther eby ren-~
der pOSSIble synthetlcalposulons a priort, upon
which rests all cognition of nature.

The practical use of common human reason
confirms therightness of this deduction. There
is nobody, even the greatest villain, if he is
but a little accustomed to exercise reason, who
does not wish, when one gives him examples
of rectitude of intentions, of resolution and
constancy in the observance of ‘good maxims,
of participation and of universal benevolence,
(and besides, combined with-great sacrifices
ol mterest and conveniences,) that hetoo were
equally well-minded. But on account of his
mchinations and incitements he cannot well
brine 1t about in himself; he however wishes,
at the same time, to be free from such i1ncli-
nations, which are burdensome to him. He
therefore proves by this, that he, with a wall
devested of 1mcentives of the sensitive faculty,
trmsposes himself in thought to a quite diffe-
rent order of things, than that of las appetites
in the field of the sensitive faculty, because
he can expect from that wish no pleasure of
the appetites, consequently no satisfactory
state ‘for any one of his actual or even imagi-
nable inclinations, (for the idea, which drew
the wish from him, would the1ebv lose 1ts
pleferableness,) but only a greater intrinsic
vaiue of his person. He behex es however to
be this better person, when he transposes

H 4 himself
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himself to the station of .a member of the in-
teliigible world, to which the idea of liberty,
ihat is, independence on deternumng causes
of the sensible world, involuntarily necessi-
tates him, and wherein he 1s consclousito
imselfcf a good will, which for his bad will,
s a2 member of the aspectable world, accord-
ino to his own avowal, constitutes the law,

—

whose authority he knows, while he trans-
cresses it.  The moral ouglt, then, 1S proper
necessary volition as a member of an mtelh-
cible world, and is thought by him as ought
but so far, as he contemplates himself at the
same time as a member of the sensible world.

Of the utmost Bow;darg.,fhoﬁall practfml
Philoso‘vh_)*.

1

Men conceive themselves as to the will as
free. Hence all the judoments on actions as
such, as ought to have been perffonned,lhough
thev are not performed. However this liberly
is no conception of experience, and cannot
be so, because it always remains, though es;
perience shows the opposite of those postula-
tions, which are represented on the presuppo-

sition of it as necessary. It is on the other
hand just.as necessary, that all that happens,

shall be ‘infallibly determined according (0

Jaws natural, and this mnecessity of nature 18

likewise no conception of experience, because

it carries with itself the conception of neces-
sitv, consequently of a cognition a prior

But this conception of a nature 1s confirmed

by experience, and must inevitably be pre-
- Suppﬁﬁedl
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supposed if experience, that is, coherent
cognition of objects of sense according to uni-
velsal Jaws, shall be possible. Hence hberty
is but a conception of reason, that 1s, an IDEA,
whose objective reality 1s in 1itself doubtful,
butnature,a CONCEPTION OF UNDERSTANDING,
which proves and must of necéssity prove 1ts
reality by examples of experience.

Though a dialectic of reason springs from
this, as in regard of the will the liberty attri-
buted to it seems Lo be inconsistent with the
necessity of nature, and, in this separation of
ways, reason I the speculative view finds the
way of the mnecessity of mature more beaten
and more useful, than that of liberty; so in
the practical view the path of liberty is the
only one, upon which 1t 1s possible to make
use of our reason in our actions; therefore it
1s as impossible for the most subtile philoso-
phy, as for the most comnion human reason,
to set aside liberty by reasoning, The com-
mon reason of man must then presuppose,
That noreal contradiction is met with between
liberty and unecessity of nature in the same hu-
man actions, for it can just as little renounce
the conception of nature, as that of liberty,

This seeming contrad.lctmn however, must
be convincingly removed, though it should
never be comprehended how liberty 15 pos-
sible. For, if the thought of liberty contra-
dicts itself, or evem nature, which is equally
necessary, it must absolutely be renoanced for
the necessity of nature. '

But it is impossible to avoid this contradic-
tion, if the subject, who thinks himself free,

'H 5 - con-
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conceived hinwself in the same sense, or in the
very same relation, when he names himself
tree,as when he supposes himself with a view
to the same action subjected to the law of na-
ture. For which reason it 1s an mndispensable
problem of speculative philosophy, At least
to show, that its 1llusion on account of the
contradiction rests upon this, to wit, that we
cogitale man 1n another sense and relation,
when we name him free, than when we hold
him, as a part of nature, subjected to these
its laws, and that both can not only: subsist
together, but must be thought as necessarily
united M the same subject, because a ground
could not otherwise be given, why we should
1incumber reason with an-idea, which, though
it should without contradickion admit to be
- uniied with another sufliciently ascertained,
involves us in an atfair, whereby reason in 1its
theoretical use 1s very much confined. Dbut
this dutyis incumbent on the speculative phi-
losophy mereiv, in order that it may clear the
way for the practical. Thus the philosopher
1s not leit to choose, whether he will remove
the seeming contradiction, or leave 1t un-
touched; for in the latter case the theory is
in this bonum vacans, in possession of which
the fatalist may put himself with reason and
turn out all moral from its putative property
occupied without a title.

However it cannot yvet-be said, that the
bounds of practical philosophy begin here
For that ending of the dispute belongs not i
wll to 1t, bul 'ii'requires nothing of leecu]aLiw
1eason, but to texmuinate this disagreement

wherein
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it implicates itself in theoretical questions, in
order that practical reason may have quiet and
security against external attacks, which might
dispute with 1t the ground, upon which it is
to build, t

But the just claim, even of the common
reason of mankind, to the liberty of the will,
is founded. upon the consciousness and the
oranted presupposition of the independence of
reason on causes determined subjectively mere-
ly, which collectively taken consuitute what
belongs to sensation merely, by consequence
under the universal denomination of sensitive-
ness or sensitive faculty¥ Man, who con-
siders himselfin such amanner as intellicence,
thereby puts himself into another order of
things and into a relation to determining
erounds of a quite different sort, when he
thinks himself an intelligénce endowed with a
will, consequently with causality, than when
he perceives himself as a phenomenon in the
sensible world (which he actually is), and sub-
jects his,causality, according to external de-
lermination, to laws natural. He soon dis-
covers now, that both can, nay must, have
place at the same time. For, that a thing as
phenomenon, (pertaining to the sensible world,)
1s subjected to certain laws, of which the very
samie, as a thing or a being wn itself, is inde-
pendent, involves not the smallest contradic-
tion; but that hie must represent and think
himself in this twofold manner, rests, as to

* ¥ . .
F The lprnper word. here is sExsvariTAs, but which un-
| fortunate y has so different 2 meaning in our language, that

o
the

I are not venture to introduce 1t in this sense.
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the first, upon the consciousness of himself a5
a subject affected by senses,as to the second,
upon the consciousness of himself as an in-
tellizence, that 1s, asindependent in the use
of reason on sensible impressions, (consequent-
ly as belomnging to the intclligible 1%*01“3{1).
Hence 1t 13 that man assumes to himself awil

which allows nothing, that belongs to lns
appetites and inclinations, to be put to its ac-
count, and on the comrar} thinks actions,
which can be performed but by slighting all
appetites and sensible stimulations, as pos
sible by 1itselt, may, even as necessary. Its
causzlity lies in him as an intelligence and in
the laws of the effects and actions according
to principles of an intelligible world, of which
he knows nothing futher than that therein
reason only, and indeed pure reason inde-
pendent on the sentitive faculty, gives thelaw,
as alsoas he is there but as an intelligence the
proper self (as man , on the other hand, but
the phenomenon of himself), those laws con-
cern him 1mmediately and categorically, o
that that, to which egg on mchnatmns and
incentives (consequently the whole glature of
the sensibleworld) cannotderogatein the least
from the laws of his will, as an intelligence,
insomuch that he nelther ascribes the fmmﬂ
to his proper self, that 1s, his wall, norans
wers for them, but he by all means answ e1s

for the mdtﬂcrence which he may give them,
when he allows them to the deanenL of the

rational laws of the wﬂl influence on his
1113_}-11115.

Practical
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Practical reason, by thinking itself in anin-
telligible world, 0¥ erleaps not at all its boun-
daries, but it would by all means go beyond
them, should it either sce or feel 1Lself therein.
The fmmer is but negaiive thought, which
with regard to t the sensible world, G'n es Jlaws
to reason, 1in the detemunatwn of the wall;
and but in this one point posilive, namely,
that that liberty, as negative determination,
is at the same time ccmbined with a (positive)
faculty and even with a causalily of reason,
which we term a will, so to act,that the prin-
ciple of the actions shall be conformable to
the essential quality of a cause of reason, that
is, the condition of the universal v‘}hdlty of
the maxim, as a law, Dad practical reason
however fetch an object of the will, that is,
a motive cause from the intelligible world, it
would then 2o beyond its boundaries, and ar-
rogate 10 itself to know something, of which
it has no knowledge. The conception of an
ingel] Jigible world 1s therefore but a station,

which reason findsitself obliged to take beyond
the phenomena, in order to cogitate itself as
practical, which, were the mﬂuence of the
sensitive faculty detemunmfr for man, would
not be possibie, but Whlch is HBCB.‘)&:&I‘V, Un-
less the consciousness of himself, as an intel-
higence, consequently as a cause rationa! and
acive'through reason, that s, a free efficient
cause, shall be demed him. TlllS thought In-

deed occasions the idea of another crder ‘111(1
]egmlauon, than that of the mechanism of

nature, which aftects the sensible world, and
renders necessary the conwption of an intelli-

gible
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oible world, (that is, the whole rational na.
ture, as a thing in itself), but without the
least pretension to think farther conformably
to this, than according to its formal condi
tion merely, that 1s, the universality of ihe
maxims of the will, as laws, conseguently
the autonomy of the will, winch only cmn
consist with its libertv; whereas all laws
that are detexmined to au object, vield hete-

ronomy, which can be met with but in laws
of nature and also affect but the sensible world.

But reason, should it undertake to explam
toitseif liow pure reason can be practical, which
is identical with the problem, to explain,/iow
liberty is possible, would then overleap all
1ts boundaries.

For we can explain nothing, but what we
can reduce to laws, whose object can be given
in any one possible experience. Dut hberty
is a mere idea, whose objective reality can m
nowise be shown according to laws natural,
consequently not in any possible experience
whatever, which therefore, because an ex-
ample of it can never be produced according
to any one analogy, never can be compre
hended, or even but perspected. It is vald
but as a necessary presupposition of reason In
a being, who believes to be conscious to him-
self of a will, that is, a faculty different from
the mere appetitive faculty, (namely, to de
termine himself to action a3 an intelligenct,
consequently according to laws of reason, 111
dependent on instincts), But where detern
nation according to laws of nature ceases, there

ceases likewise all expianation, and nothing
I,
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remains, but defence, that 1s, answering or
refuting the objections of those, who pretend
to havelooked farther into the nature of things,
and therefore boldly declare liberly impossible.
One needs but point out to them, that the
opiniative contradiction discovered therein by
them lies nowheve, but 1n this, to wit, that,
as they, inorder to render valid thelaw of na-
ture, in regard to human aclions, must ne-
cessarily contemplate man as a phenomenon,
and now, when it 1s required of them, that
they shall cogitate him as an intelligence, of
course as a thing in itself, they always con-
tinue to contemplate him as a phenomenon
still, in which case the separation of his cau-
sality (that 1s, his will) from all natural laws
of the sensible world would indecd be a contra-
diciicn in one subject, but which ceases, if
they would but bethink themselves, and admat,
as reasonablie, that the things in themselves’
(though hidden) must form the basis of the
phenomena; of the laws of the eflect of
which things 1t cannot be required, that they
should be the same with those, under which
rank their phenomena.

The subjective impossibility of explaining
the liberty of the will, is 1dentical with the

impossibility of discovering and rendering
comprehensible an interest, which man may

* . .
. " Interest 1s that, whereby reason becomes practical, that

15, a cause determining the waill., Hence it 1s said but of a

rational being, that he takes an interest in sowethiug, rea-

sonless creatures feel but sensible impalses. Reason then
takes au immediate interest in the action only, when the
untversal validity of its maxim is a suflicient determinative

Ot the will, Such an interest only is pure. {Vien it can

E take
i
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take In moral laws; and yet he actually takes
an interest therein, for which we name the
foundation in us the moral feeling, that hag
been falsely given out by some as the standard
of our moral judgment, but which must rather
be consicered as the subjective eflect that the
law has on the will, whereto reason only gives
the objective grounds.

In order to will that, to which reason only
prescribes the ought or shall to the sensitively
affected rational being, belongs indeed a fa
culty of reason, fo infuse a feeling of pleasure
or of complacency in the discharging of duty,
consequently a causality of it, to determine
the sensitiveness conformably to its principles,
But it is totally 1mpossible, to perspect, that
is, to render conceivable a priori, how a mere
thought, which comprises nothing sensible
even, shall produce a feeling of pleasure or
displeasure: -for that is a peculiar sort of cau-
sality, of which, as of all causality, we can
determine nothing at all a priori, but must
therefore consult experience only. As ths
however can furnish no relation of the cause
to the effect, as between two objects of expe-
rience, but here pure reason by mere ideas
(which yield no object whatever for experierce,
must be the cause of an effect, which 1t 1s true

determine the will but by means of another object of appe:
tition, or undex the presupposition of a peculiar feeling of the
subject, reason, takes but a mediate interest in the action
and, as reascn of itself only can discover neither an objete
the will, nor a peculiar feeling upon which 1t bettoms
without experience, so the latter interest would be bat eit-
_pirical and nota pure irterest of reason. Tlmlﬂgi_cn] e il
of reason (to promiote 1ts INtrospections) 1suever By FLIpeRtY
but Presupposes dﬂ‘ﬁlgns of 1ts use. ]
169
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lies in experience, so the .explication, how
and why the universality of the maxim as o
law, consequently morality, Interests us, is
for us men totally impossible. 8o much only
i certain, That it has not validity for us, be-
cause it interests, (for that is heteronomy and
dependence of practical reason on the sensitive
faculty, to wit; on a feeling forming the ba-
sis, whereby it could never be morally legis-
Jative,) but that 1t interests, because it is valid
for us as men, as it arose from our will as an
intelligence, consequently from our ‘proper
self; but what belongs to the mnere phenome-
non, is of necessity subordinated by reason to
the quality o f the thing in itself (or noumenon,)
The question then, How a categorical im-
perative is possible, may be so far ahswered,
as the sole presupposition can be laid down,
on which only it i3 possible, namely, the
idea of liberty, as also that the necessity of
this presupposition can be perspectgd, which
s sufficient to the practical use of reason, that
is, the conviction of the validity of this impe -
[mtive, consequently of the moral law, but
no human reason can eveér perspect how this
presupposition itself is possible. But of the
presupposition of the liberty of the will of an
intellicence the autonomy of the will, as the
formal condition, on which only it can be de-
termined, 15 a mecessary consequence., To
presuppose this liberty of the will,is not only
(without falling into a contradiction with the
principle of the necessity of nature 1 the con«
3 nection of the phenomena of the sensible world)
i periectly possible, (as speculative philosophy
e Vor. I I calx
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can shew,) but to bottom all one’s arbitrable
actions, as condition, upon it practically, that
is, in idea, 1s without farther condition ne.
cessary for a rational being, who 1s conscious
to himselt of his causahty by reason, conse-
quently of a will (which 1s distinct from ap-
petites). But to explain, How pure reason,
without other springs, which may be taken
from any thing else, is of itself practical, that
is, how the mere pr mczple of the universal va-
thwy of all its maxims as laws (which indced
would be the form of a pure practical reason)
without all matter (object) of the will, m
which one might previously take any one in-
terest, can furnish a spring for itself, and oc-
casion an nterest, which would be named
purely moral, or i other words, How pure
reason can be practicel, all human reason is
totally unable, and all trouble and Iabour are
lost in the attempt. It 1s the same as 1fIshould
endeavour to find out, how liberty itself as
causality of a will 1s p0351ble. For there
quit the philosophical ground of exposition,

and have no other. It is true I might now
wander 1n the intelligible world, in the world
of intelligences, Whlch still remains to me;
but, though I have an idea of it, which has
1ts ﬂ'ood ﬂTmmd I have not the smallest Jmou-

fedﬂ'e of it, and can never attain this by all
the efforts of my natural faculty of reason. It
signifies but a something, which remamns,
when I have excluded fron the determinatives
of my will all thay appertains to the sensible
world, merely 1n order to limait the prmuplﬁ

of themotrve causes to the field of sensitiveness,
by
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by bounding it, and by showing, that it doth
not comprehend in itself all in all, but that
without it there 1s still more: this more,
however, I know not farther. Of pure reason;
which concelves this 1deal, there remains for
me, after the separation of all matter, that is,
cognition of objects, nothing but the form,
naniely the practical law of the universal va-
lidity of the maxims, and, according to this,
to think reason in reference to a pure intelli-
gible world as the possible eflicient cause, that
15, as determining the will; the spring here
must be totally wantuing; the spring then
would need to be this 1dea of an intelligible
world itself, or that, in which reason would
take an interest originally; but to render
which comprehensible,1s directly the problem
that we cannot solve. -
Here is nmow the utmost boundary of all
moral investigation; to determine which,
however, 1s of the greatest importance, in
order that reason may not search, on the one
side, in the sensible world, in a manner per-
nicious to morals, after the chief motive cause
and a conceivable but empirical interest, but
on the other side, in order that it may not
feebly flap its wings, without being able to
stir, in the space of transcendent* conceptions,
which is empty for it, and lose itself among
fancies, Howevertheidea of apure intellivible
world, as a whole of all intellicences, to
which we ourselves belong as rational beings,

-
. Sec the translator’s preface (page xxvin) to Tue PRIN-
€IPIES oF CrivicAL Pirrosoviiry.

| (though

R Ly -
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(thouch on the other hand members of the

sensible world at the same time), always re.
mains a usetul and licit idea for the behoof of

rational belief, though all science ends at
the bounds of this 1dea,in order, by the grand
ideal of an umiversal kingdom of Exps ix
THEMSELVES, (rational beings,) to which we
can but then belong, when we carefully con-
duct ourselves according tomaxims of liberty,
as if they were laws of nature, to induce us
to take a great interest un the moral law.

To conclude, The speculative use of reason,
in regard to nature,leads of absolute necessity
to some one chief cause of the world or other;
the practical use of reason, with a view to i
berty, leads to absolute necessity likewise, but
only to the laws of the actions of a rational
being, as such. Now 1t 1s amr essential prm-
ciple of all use of our reason, to push its cogni-
tion to the consciousness of 1ts necessity, (fo
without this it would not be cognition of rea-
son). But it s just as essential a lmutation
of the very same reason, that it can perspect
the necessity, neither of that, which exists,
or which happens nor of that which ought
to happen unless a condition, on which it
either exists, happens, or ought to happen,
be laid.as a foundation. In this manner how-
ever is, by the comstant inquiry concerning
the condition, the contentmnent of reason but
longer delaved Hence 1t seeks restlessly the
unconditional necessary, and finds itself Obh“-
ed 10 suppose it, without any means whal-
ever of rendenng 1t (:dmprehensible io itself;

happy enough, if it can discover but the cor-
ceplwll,




